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A SPECIAL VOTE OF THANKS
This Lent resource book comes at a time when the national debate on land is underway.
This debate is emotive because it highlights both the dire needs of so many in our
country and the challenges of service delivery. We hear the cries of frustration from
those who have been waiting for land and and also the cries of those who fear losing
their land. We see also the complexity of the administration process and the need for
new ways of thinking.
This resource does not seek to answer the land question, rather it offers a theological
framework, in the form of sermon notes and liturgical material, within which to have the
discussion. There are no papers from experts in the field, there are only ‘Our Stories’;
our lived realities to show that matters of land go to heart of our history and identity.
A big thank you to all the contributors for offering their time and their insights.
Thank you to colleagues who gave feedback on the last Lent resource book, I have tried
to incorporate some of your feedback. Thank you to the Green Anglicans’ team and the
Diocesan Environment Group for arranging the conference on land and creating a space
for this conversation. A special thank you to JP Roberts for the design and layout.
May this resource offer us an opportunity to listen to each other as we pray and reflect
together.
Yours in Christ
Revd. Shaun Cozett
Editor
February 2019
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Lections and Collects
THEME

LECTIONS

COLLECT

The Earth is the Lord’s

Genesis 17:1-8
Psalm 24
Romans 4:13-17
Luke 2:1-7

God of the covenant
You gave Abraham and his descendants the promised land
And called them your own people;
Call us to be your own through the death of your son
who lives and reigns with you and the Holy Spirit
One God forever and ever. Amen

Land Degradation

Isaiah 5:8-13
Psalm 53
Ephesians 4:17-24
Luke 19:11-27

Creator God
The good earth you created has been damaged by our actions
Give us strength to work with you
for the restoration of the earth
That all may know your goodness
Through Jesus Christ our Lord
who lives and reigns with you and the Holy Spirit
One God forever and ever. Amen

Alienation from the
Land

1 Kings 21:1-16
Psalm 137:1-6
2 Cor 4:1-12
Matthew 2:13-18

Loving God
For the sake of your son
the Holy family lived as exiles in Egypt
Fill us with compassion for all who are forced to leave home
That we may truly serve you in them
until you call us home.
Through Jesus Christ our Lord
who lives and reigns with you and the Holy Spirit
One God forever and ever. Amen

Land, Food and
Justice

Genesis 47:13-26
Psalm 126
Acts 6:1-7
Mark 4:26-32

Lord God
Your Son is the bread of life and living water
May we so feed on him
that we never again hunger or thirst.
Through Jesus Christ our Lord
who lives and reigns with you and the Holy Spirit
One God forever and ever. Amen

Coming Home

Ezra 1:1-11
Psalm 124
Philemon 8-22
John 14:1-7

Creator God
You gave you people the gift of the promised land for their
posession
Hear the prayers of all who cry for land
And let your justice reign
Through Jesus Christ our Lord
who lives and reigns with you and the Holy Spirit
One God forever and ever. Amen
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WEEK 1

The Earth is the Lord’s
SERMON NOTES
Prepared by Revd. Shaun Cozett
The word land in both the Hebrew (erets or adamah) and the Greek (gē) can be translated either as
land or earth. In the Old Testament the word appears nearly 1750 times while in the New Testament it
appears less than 50 times (Powell, 2011). Biblical scholar Walter Brueggermann (Brueggermann, 1977)
argues that land is the central theme in the Old Testament expressing the relationship between the land
and the people who occupy the land, eg. the land of the Philistines or the land of Egypt. The discourse
of the land is established at the Abrahamic covenant in Genesis 12-17 in which God promises to give the
land of the Canaanites to Abram and his descendants; the land in which they were living as foreigners.
Four themes emerge from the covenant; the land as God’s gift, the land and family, the land and the
world and the land and the future (Olson, 1986).
The land as God’s gift
As we consider God’s covenant with Abram we see that linked to the covenant God promises to give
the land of the Canaanites to Abram and his descendants. However, throughout the Old Testament it is
clear that the land never ceases to be God’s. The prime example of this is the Babylonian exile; to punish
Israel for their sins God removes them from the land and sends them to live as foreigners in Babylon.
Thus, although the land is gifted to Israel, God remains the owner of the land and Israel is judged by how
they live on the land. This idea of the land owner having rights to the land but not being the owner of the
land might be foreign to many of us in urban areas, who hold title deeds to the properties we own, yet
for many in South Africa this is the reality of land held under customary or tribal rights.
The land and the family
When God promises the land to Abram it comes as part of a much larger covenant which God declares
that Abram would be known as Abraham and the promised land is to be inhabited by Abraham and his
descendants. The land is therefore given not only to Abraham but to the family. In much the same way,
when we think about our land and property today it is not merely about the soil it is also about our history
and the memories we make and therefore when people are moved off the land for whatever reason they
stand to lose not only the soil but also their identity that is linked to the place.
The land and the world
An important element in the relationship with God and His people is that the first fruits of the land are
to be given as a sacrifice to God. This sacrifice makes a statement of who the people are, of what the
land was able to produce and also what their relationship to God is. The produce of the land is meant
also for the feeding of those who are unable to produce their own food and thus the land is meant to be
a blessing not only for the occupants of the land but for all people.
The land and the future
The final element of land in the covenant is that the land is meant for future generations. God promises
Abram that the land is not only for his possession but for his descendants, for the generations to come
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and is to be a blessing for those who will benefit from it in the future.
Theologian W. D. Davies argues that the big difference between land in the Old Testament and the New
Testament is that in the former the land becomes a symbol for the relationship between God and his
people, in the latter Jesus takes the place of the land and becomes the one through whom God has a
relationship with his people and the gift through whom God’s people have their identity (Davies, 1974).

OUR STORIES
The Philippi Horticultural Area by Mariette Daubenton
Picture hectare upon hectare of arable farmland – 3,000 of it by 2018 figures, uniquely situated within the
city boundaries, drought-proof, historic, with heritage status, but forgotten by, invisible to, and existing
despite the ignorance of most of its direct beneficiaries – the city dwellers. The produce harvested
from this land by the labour of 6000 farmworkers flows to the supermarkets and hawkers of the city
of Cape Town; 200 000 tons of it, 80% of our vegetables. Picture now, one third of these hectares
under concrete, 30 000 middle to upper income housing, private schools, supermarkets, a prison, roads,
electricity substations.
The Phillipi Horticultural Area is the only area in the Western Cape that maintained its vegetable production
during the recent drought. It sits above the deepest part of the Cape Flats Aquifer, its plant materials and
soils acting as a filtering sponge, contributing to the recharge of the Aquifer recently recognised as part
of the City’s drought resilience plan.
The way God designed it. The way we should protect it, harness this gift for generations to come, create
organic smallholdings, security of tenure for farmworkers, increase food production for increasing city
populations.There is other land for construction.
There is no other PHA or CFA.
Land debate in the Rural Homestead by Revd. Mzwabantu Magadla
Land redistribution debate is a very long standing even in the Old Testament era. Isaiah 65:21 writes this
promise, “They shall build houses and inhabit them; They shall plant vineyards and eat their fruit.”
Land in the Rural Homestead is an important topic as having a piece of land gives each family (name and
surname or even a clan) a dignity of being able to say this is our home. Each Homestead in the Rural
context does not belong to an individual even though the registration may be to the individual, but land
debate in the Rural context is a unifier as when one builds a home, he builds for everyone even those
who may be on the streets, not working and even the ill-responsible know they have a home. When the
eldest or whoever inherits the home, they are clear on the reality that he/she is not the sole owner of
the Homestead, but the proxy as the home would be open all the siblings, any time they want to be at
their home.
Land as the means of economy, each household would have hectares of mealie fields and agriculture
activities is wealth. Three categories of land in the rural areas, building land, mealie fields and grazing
land. When one of the these is not available, then poverty is knocking at the door. With ploughing land
lying fallow these days, means poverty is at the door as land is the source of food. Land is a God given
value that restores the dignity of each family name or clan.
As everyone debates the land redistribution issue, we appeal to government to restore people’s dignity in
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the rural areas where people have land but cannot work it. Government should help these communities
so they do not depend on grants when wealth of their land is lying unused.
Growing up on a Farm by Revd. Jenny Govender
Growing up on a farm will always remain the richest part of my life. The freedom and safety as we walked
and skipped to school down dusty roads. The joy of plucking the many fruit off branches that stretched
out onto the roadside and the experience of eating sugar cane in its purest form. Our gardens and farms
were filled with all kinds of fruit, vegetables and flowers which attracted bees and butterflies, everything
was in beauty and harmony. Frogs and tadpoles, they were all part of the community. The early morning
sunrise on the horizon would be our weather guide. Summer days consisted of us sitting under a tree
as a family with neighbours having our meals and conversations. Story telling under the star filled sky
in the cool air of the night was how an evening ended. On reflection, there was an appreciation and a
love for where we were and how we lived, sharing, caring not just for each other but especially for the
land we had. Everyone worked their land big or small. There was a joy and there was a sense of respect
for all land and all of creation. First fruits (crops) were always offered to the gods first in thanksgiving.

LITURGICAL MATERIAL
Genesis 17:1-8 – Canaan is given to Abraham and his descendants as part of the covenant
Psalm 24 – The Earth is the Lord’s and everything in it
Romans 4:13-17 – By faith we are heirs of Abraham
Luke 2:1-7 – The census means that everyone must return to their own towns
Collect:
God of the covenant
You gave Abraham and his descendants the promised land
And called them your own people;
Call us to be your own through the death of your son
who lives and reigns with you and the Holy Spirit
One God forever and ever. Amen
Prayers of the people:
Let us pray
Lord God we thank you for creating the earth and
calling us to be stewards of your creation. Your
majesty is seen in the mountains that surround
our city, your beauty is evident in the plants and
flowers and form the tapestry throughout our
Province, your greatness is portrayed in the rolling
hills that cross our countryside.

your creation. May we hear afresh your call to let
everything that has breath praise the Lord.

We pray for your church throughout the world,
especially for Garth, Bishop of Table Bay, and for
Thabo our Diocesan and Metropolitan, that they
may inspire your church to worthy stewards of

We pray for all who make their living off the land,
for commercial and subsistence farmers, for those
who work the land and their dependents. We
especially thank you for the hands that produced

We pray for the leaders of the world and especially
for this country, for Cyril our President and Helen
our Premier. Give them grace to govern with
integrity and justice for all.
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the bread and wine for today’s Eucharist.
We pray for all who are sick, in trouble or need.
We pray for all who are homeless, for the internally
displaced and refugees. May you answer their
prayers as may provide for their needs from your
riches in glory.

We remember all have died and pray that you
would give us strength to live lives worthy of our
calling until we are reunited with them in heaven.
Merciful father, accept these our prayers for the
sake your son, our Saviour Jesus Christ. Amen

BIBLE STUDY
As we begin our journey of land during Lent we begin by focussing on the land as a gift from God. We
look at the role that land plays in the relationship between God and the people of Israel and consider that
land is about more than just the soil, it is also about history, identity and relationships.

Scripture
Read Genesis 17:1-8 in as many different versions/translations as available. What are the words or
phrases that stand out from this text as we reflect on the land as a gift from God?

Observation
•
•
•
•

What do we learn about God’s promise to Abram?
What are some of the elements of the promise?
What is the land that God gives to them?
Who is the land for?

Application
•
•
•
•
•
•

What memories do you have of a place where you have lived or áre currently living?
What did/does the place mean to you?
Who lives in the place now?
Can you think of any way in which God blessed you in the place you are remembering or where you
currently live?
How does this text inspire you to appreciate the place where you currently live?
How could you respond as a congregation?

Prayer
God of Abraham, Isaac and Jacob, we thank you for the promises you made to your servant Abraham and
the blessings for generations to come. Give us a renewed appreciation of your gifts, help us to to see
your provision in the places where live and make us hospitable stewards of your gifts. Amen.
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WEEK 2

Land Degradation
SERMON NOTES
Prepared by Revd. Rachel Mash
“The rural poor depend directly on the land. This is where their pharmacy is, this is where their
supermarket is, this is where their fuel station is. The land provides their power company, their water
company.” Stella Simiyu.
Today we humans are destroying the living eco-systems that give to us clean water and food, oxygen,
clothing and a safe climate. There are multiple causes, from deforestation, habitat destruction, climate
change, and pollution of soil, water and air, including the tide of plastic pollution.

Isaiah 5:8-13
8 Woe to you who add house to house
and join field to field
till no space is left
and you live alone in the land.

Urbanization
The need for homes must be balanced by protecting the land. Close to home, the Philippi Horticultural
Area, the bread basket of Capetown, providing the bulk of our green vegetables, is at risk of being
developed for housing. At church we provide space for cars but leave no green space for the congregation
to gather and children to play.
10 A ten-acre vineyard will produce only a bath of wine;
a homer[b] of seed will yield only an ephah of grain.”

Pollution
When land is polluted, the yield of crops falls. Commercial farming methods use artificial fertilizer made
from fossil fuels which produce good crops initially but require more and more fertilizer as the land
becomes degraded. Organic farming methods heal the soil. Pesticides and cleaning products at home
and church destroy the living earth.
Little of the plastic that is thrown away is recycled. Most ends up in landfills, taking up to 1000 years to
decompose. It then drains away (leaches) into the soil as a toxic substance. The land becomes polluted
by microplastics which are entering our food and water.
13 those of high rank will die of hunger
and the common people will be parched with thirst.
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Climate Change
In the Western Cape we experienced three years of drought, and Climate Change predictions indicate
that dryer winters will become the new normal. 30,000 people lost jobs in the agricultural sector. It
is vital that we prepare for a water scarce future, protecting water sources and continuing to treasure
water even if rainfall has improved in the short term.

Psalm 53
The fool says in his heart,
“There is no God.”
They are corrupt, and their ways are vile;
there is no one who does good.

Ephesians 4: 17-24
17 So I tell you this, and insist on it in the Lord, that you must no longer live as the Gentiles do,
in the futility of their thinking. 18 They are darkened in their understanding and separated from
the life of God because of the ignorance that is in them due to the hardening of their hearts.

Consumerism
Psalm 53 and Ephesians 4 share the same message. The root cause of the degradation of the land is that
we have turned from God’s ways. Our current economic system is based on corruption and greed. The
rich become richer, at the cost of the poor and the Earth. We need an economic system that respects
both the ‘soul and the soil’
There is a spiritual dimension to our present ecological crisis. At the root of the ecological crisis is
disconnection from the Earth. We do not feel the effects of our consumer society on the land and those
who depend on it for life. Whatever we buy, we should try to hear the cry of the earth and the cry of the
poor that went into making it.

Luke 19:11-27
Protecting the land
The story of the ten minas reminds us that as Churches we do have access to land. Here are some ways
to be good stewards
• Don’t degrade the land with plastic. Reduce single use plastic usage Purchase plates and cutlery,
don’t use takeaways. Recycle
• Don’t poison the land. Buy earth friendly cleaning products or make your own.
• Create a ‘bee friendly’ garden – remember they pollinate your food!
• Grow trees, especially fruit trees
• Don’t waste food. One third of food in South Africa goes to waste.
Let us be keepers and healers of the land. Gen 2:15

OUR STORIES
Cape Town’s Landfills by Dean Gilbert
The generation of solid waste in South Africa is on the increase. This is largely due to an increase in
population growth, continuing urbanisation and economic growth. During 2017 alone, 42 million tonnes
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of general waste and 38 million tonnes of hazardous waste was generated in the country. Most waste
generated ends up at landfills. This over-reliance on landfilling over other waste management methods
such as re-use and recycling is not sustainable. Landfills are running out of space and suitable land
to build additional landfills is scare. Landfills also cause negative environmental impacts, especially if
they are not designed and managed properly. For instance, when organic waste, comprising of food
and garden refuse decompose at landfills, they release harmful greenhouse gases, including methane
(which is 28 times more potent than carbon dioxide). Greenhouse gases contribute to global warming
and climate change.
Many landfills are not properly engineered and operate without the appropriate containment barriers or
liners which are designed to trap harmful liquids. These liquids start leaching out and lead to poor water
quality in surrounding ground water and may also affect surface water.
In some areas poverty-stricken communities rely on food and other resources disposed of on landfills.
In order to access these resources, landfills are often set alight, which could lead to harmful pollutants
being released. Meat derived from decomposed condemned carcasses also affect community’s health
and well-being.
The cost of rehabilitation of landfills, which municipalities face, as a result of stringent legislation, is also
extremely high, placing financial pressure on municipalities.
In order to move away from landfills, waste generation must be avoided at all cost. When practical to do
so waste must be avoided, reused, recycled and recovered. Systems must be put in place to separate
waste at household level and more alternative waste management infrastructure must be developed
close to communities to allow for waste to be diverted from landfills. In order to bring about change,
these initiatives should be supported with awareness and education programmes.
Plants that damage the land by Revd. Shaun Cozett
When we think about degraded land, it is not only waste that damage the landscape, often we forget
about plants. My first job was at the Working for Water Programme, a flagship of the Expanded Public
Works Program which employed approximately 20 000 people a year to remove invasive alien plants
throughout South Africa. These plants use more water than indigenous plants, don’t have natural enemies
and therefore grow faster than indigenous plants. These plants pose a threat to indigenous plants and
livelihoods. Several farmers across the countries have had to abandon their farms as the invasive plants
became uncontrollable.
The aim of the Programme was therefore to remove invasive plants to protect water availability,
biodiversity and reduce the risk of fires. During the 2001 fires on Table Mountain it was noted that all the
properties that burnt down had invasive alien trees on the property. With the amount of water that these
trees are known to use it was estimated that if we could successfully remove the tree we could ensure
more water flowing into our rivers. Clearing invasive alien plants was a win-win, but could we do more?
One of the big questions was what could be done with the wood of the trees we were cutting down.
Thus was born the eco-coffins project. One way was to use wood that would normally be left to rot in
fields to produce solid wood coffins. These coffins once produced could be sold at a much-reduced cost
and the production could create more jobs and the money raised from the sale of the coffins could be
used to clear more areas of invasive plants. In 2005 I was asked to present the concept to the World
Bank’s Development Marketplace, in Washington DC, and the project was awarded the top prize of R1
million. The project was established in KwaZulu Natal and the model has been used to create furniture
factories that now also produce school desks and benches for day hospitals. In 2006 the project won a
Bronze Medal at the Impumelelo Awards for innovative government projects.
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LITURGICAL MATERIAL
Isaiah 5:8-13 – Isaiah foretells the destruction of the land because of disobedience
Psalm 53 – The Psalmist denounces the evil deeds of humankind
Ephesians 4:17-24 – As Christians we should not live by the world’s standards
Luke 19:11-27 – As stewards we must give an account of what we have done
Collect:
Creator God
The good earth you created has been damaged by our actions
Give us strength to work with you
for the restoration of the earth
That all may know your goodness
Through Jesus Christ our Lord
who lives and reigns with you and the Holy Spirit
One God forever and ever. Amen
Prayers of the people:
Let us pray
As we focus today on the damaged land, let us
pray to God for forgivness and guidance;
Creator God, you created the world and declared
that it is good, we acknowledge that our current
lifestyles are harmful to the goodness of the earth.
Where we have failed to care, make us more caring.
Lord in your mercy
Hear our prayer
Loving God you created enough land to supply all
our needs, but we have created goods that cause
waste, damaging the land. Open our eyes to the
damage that we have done to your creation and
help us to understand that the earth remains
yours. Where we have failed to love, make us more
loving.

have failed to listen, make us more attentive.
Lord in your mercy
Hear our prayer
We prayer for your church throughout the world,
for our calling to be examples to God’s people and
channels of God’s grace. Where we have failed to
act, make us more responsive.
Lord in your mercy
Hear our prayer

We pray for ourselves and our own awareness of
your gifts. Give us grace to use the gifts you give
for the extension of your kingdom. Where we have
failed to give, make us more generous.

Lord in your mercy
Hear our prayer

Lord in your mercy
Hear our prayer

We pray for the governments of the world that
they may govern in a way that brings justice and
peace to the land and to the people. Where we

Merciful father, accept these our prayers for the
sake your son, our Saviour Jesus Christ. Amen
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BIBLE STUDY
The focus for this week is on how people have damaged God’s gift of the land. This week we hear that
as Christians we are called to be stewards of the land, caring for what God has created and that we will
be required to give an account of what we have done.

Scripture
Read Luke 19:11-27 in as many different versions/translations as available. What are the words or phrases
that stand out from this text as we reflect on being stewards of the land?

Observation
•
•
•
•

Why does the land owner trust the workers?
What does the land owner expect of the workers?
Did the workers know when the landowner would return?
Was the land owner happy with the workers upon his return?

Application
God has entrusted his creation to us:
• What does God require of us?
• Are we doing what God requires of us?
• If God returned now would God be pleased with what we are doing to the land?
• What could we do differently?
• How could you respond as a congregation?

Prayer
God our provider, you have given us the land as a gift and called us to care for it. Forgive us for the ways
in which we have failed to care for the land and aliven in us a desire to care for the earth and for your
people. Amen.
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WEEK 3

Alienation from the Land
SERMON NOTES
Prepared by Revd. Mkhuseli Lujabe
The dialogue on land justice, more particularly in the South African context, can hardly be engaged
without casting our eyes back to the history of our existence and the manner in which land occupation
and dispossession has been understood and experienced over time. This understanding of historical land
occupation and dispossession, one believes, would then bring us to a point of departure for understanding
and engaging the idea of alienation from land because one would certainly have slight insight into the
politics and dynamics of space as we engage our historical background.
South Africa like many other colonial settler countries traces its spatial existence to foreign occupation
of territory that was once for local indigenous people, who became alienated through subjugation in
land and space that was home. Land was also a social space that defined local identity where people
interacted and connected whereby forming common history, cultures, habits, norms, values, survival
strategies, hunting, farming and communal self-understanding. It is in this social context that the people
who are connected together in this kind of space begin to identify themselves as “people of the soil”,
as they identify and share together in these common traits that create a special relationship between
humanity and land.
The initial arrival of Dutch and Portuguese and later British voyages to the continent of Africa for foreign
economic expansion at first, later became the channel by which colonial occupation and dispossession
of the local indigenous people happened. Driven by the Capitalist economic motives, the foreign colonial
occupation of local indigenous land had its effects in disconnecting indigenous people from familiar
ground and territory, and in the end resulted in notions such as the slave trade and all that accompanied
the capitalist mentality of the colonialist which was a clear indication how the local indigenous people
suddenly became subservient to the more powerful foreign occupants who invade their existence.
Thus one can see how clearly it is indicated that the dissemination of occupation of local territory by
foreign occupants, also birthed and intensified a strong notion of alienation of the local indigenous
population from the known and familiar identification with the land that was ‘home ground’. In South Africa
particularly, the division of South Africa into native spaces in order to serve white capital accumulation
through colonial strategies and what later developed into apartheid laws such as the land act and later
the group areas act, becomes clear indication of how the physical disconnection of local inhabitants led
to a painful and insensitive exile of humanity from land .
A theological reflection on the alienation from the land finds a point of departure when it grasps this
political historic notion of land occupation and dispossession, particularly in the South African context
and more so in Africa at large.
And yet, even when reflecting from biblical thought, there are a variety of perspectives about land
occupation and dispossession as one engages with the biblical narratives of how land is given and
occupied, dispossessed in the story of our own faith.

14

Yet a thread in the biblical narrative on the subject of land, is a consistent reference to land as a key
aspect of the identity of humanity. Beginning with the stories of creation, land and space become crucial
for God’s relationship with God’s people; and for the relationship between humanity and land as God
desires it to be . It is thus no surprise that as people find themselves in a common space or land that
they begin to identify with, to be loyal to the duties of maintaining the space between humanity and its
land. Land therefore becomes a place of belonging, of connection of families and history past present
and future.
In the narrative of Naboth’s vineyard in 1 Kings 21, one grasps a clear perspective of this concept as we
engage with Naboth’s refusal to heed to Ahab’s proposal; to refuse to be alienated from the experience
of his heritage and historic connection and to be subjugated to the King’s supremacy, as he is made
inferior in the land of his identity . Moreover, Psalm 137 recalls the pain of the people of Israel as they
were taken away from their home through captivity into exile in Babylon. The psalm expresses the pain
of disconnection with the foreign land that they find themselves in, with no links to their history, identity,
familiar way of life, culture and values. It becomes an experience of genuine exile and true alienation
from their identity, and an indication of their longing to be in familiar territory and home ground to be able
to connect their way of life with the land of origin.
One final thought on this reflection pertains to the physical experience of isolation and exile of some
of our liberation icons, amongst whom it is worth mentioning Robert Sobukwe. From his experience of
isolation and imprisonment at Robben Island in what is now termed the Robert Sobukwe house, we
learn how even though he was not allowed to communicate with anyone, including prison wardens he
mostly used hand gestures to communicate with fellow inmates . One of the most significant gestures
for this reflection, was his choice to grab into his hands in clenched fists the soil from the ground of his
isolation complex to show his fellow inmates and to communicate the desire and hope of one day when
the possession of the land will once again be in the hands of the people to whom it belongs. In this way,
one gains a clear insight to the concept of alienation and exile from the land.

OUR STORIES
Remembering Tramway Road by Peter Valentine
The Tramway Road Community in Sea Point was established in 1877 when the Green Point Tramway
Company developed housing for their employees. By the 1960s a close knit and diverse working class
community with deep family and social bonds was settled there. Most women worked as domestic
workers or as washer women. The men were employed largely by the city council and Tramway Company.
The social life in the community included the bustle of Mr. Parker’s grocer, hiking up Lion’s Head
and walking to the seafront to fish or swim. These were important features of life in Tramway Road.
Between. 1959 and 1961 the Tramway community of 300 people was forcibly removed to Bonteheuwel,
16 kilometers from the centre of town. The master plan of the whites-only government that ruled South
Africa, was to empower themselves. They removed people of color living at the foot of the mountain,
classifying these áreas as ‘whites-only’. Some of the places that people were removed from include
Camps Bay, Sea Point, Green Point, District Six, Brooklyn, Goodwood, Claremont, Newlands, Kirstenbosch
and Constantia. People were moved to Bonteheuwel, Langa, Heideveld, Manenberg, Nyanga, Hanover
Park, Lavender Hill, Mitchell’s Plain, Valhalla Park and other townships. Today these áreas are known for
gangs, drugs, killings, rape, theft and corruption.
Today I thank God for 69 years of history that has been both a great blessing and trial for me. No matter
how we were moved from our homes, they will never take home out of our hearts. Tramway Road in Sea
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Point will always be home to me no matter where I live. Through it all, God has a plan for you and me.
Growing up in Harfield Village by Revd. Terrence G. Rhoda.
I was born and raised in Harfield Village in Claremont, a suburb of Cape Town in 1958. My paternal faith
lineage is traced in the records of births and deaths at St.Saviour’s Anglican Church, Claremont. My
maternal faith lineage is in the Salvation Army until my parents got married and my mom joined the
Anglican Church.
My birth is registered as having been born at 26 Leicester Street, Claremont. I was baptized by Revd.
George Sylvester and at St. Matthew’s Anglican Church, 2nd Avenue, Claremont and later confirmed by
Archbishop Robert Selby-Taylor.
I attended St Matthew’s Primary School in Claremont from Sub A to midyear in standard three. In that
same year our school was amalgamated with Stephen Reagon and Clareinch into the Portia Primary
School, in Holmes Road, Lansdowne and I continued my primary schooling phase there. After completing
my primary schooling I started attending Livingstone High School until I matriculated in 1977.
In 1974 my parents received the dreaded letter to inform us that Harfield Village was declared a “White
Area” and we were to move.Towards the end of 1974, our family; my parents, three brothers and two
sisters, were moved out of our home. I was in Standard Seven at that time and moved in with my eldest
brother, Edmund, and his wife, Rene, who lived in York Street, Claremont. The rest of the family moved
to Lavender Hill, on the Cape Flats, between Retreat and Steenberg. My father soon decided to purchase
a house in Heathfield and the family moved into the current family home in early 1977, my matric year. I
moved back with my parents and siblings as my brother and his wife were then also forcefully removed
from their home.
I was asked if I (my family) were going to seek restitution in light of our being forcefully removed. I spoke
to my father before he died and he just said he was not interested. I have decided that I will not seek
restitution simply because no amount of money or recompense in kind can repay the hurt, degradation
and injustice done to us. I hasten to add I hold no grudges and have forgiven those who have trespassed,
me but my hurt is about what they subjected my parents too.
We lost more than just our home by Margaret Isaacs
Bonteheuwel was established as a township in 1964. We were one of the first families to move into
the area. At the time the colourful houses were surrounded by sand dunes and hills. But it wasn’t all
beautiful. I grew up in Sea Point with my parents my siblings and my two uncles. When the government
began with the forced removals in 1963 it became clear that we would have to move out of our home
in Sea Point. This broke my father’s heart and shortly before we left Sea Point my father died. Because
my uncles were not my mother’s primary dependents they were not allowed to move with us. Even if
we wanted to take them with us we couldn’t because the government regularly visted us at our new
residence to check whether there were any people staying in the house who were not supposed to be
there.
My uncles were forced to live on the street. One of my uncles died on the street as a vagrant. We
weren’t even informed that he had died, we saw the notice in the local newspaper. My brother I went to
the mortuary to secure his body and give my uncle a dignified funeral, however the staff at the mortuary
felt my brother and I, who were both in our twenties, were too young to bury my uncle. So they gave
my uncle a pauper’s funeral.
I am eternally grateful to God for the role that the Church of The Resurrection played in my life. If it had
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not been for the church I don’t know what might have happened to my family. Today I consider the church
as my home and the members as my family.

LITURGICAL MATERIAL
1 Kings 21:1-16 – King Ahaz takes Naboth’s vineyard
Psalm 137:1-6 – The Israelites sit in Babylon and weep over Jerusalem
2 Corinthians 4:1-12 – Our faith as a source of hope during times of oppression
Matthew 2:13-18 – Mary and Joseph are forced to live in Egypt
Collect:
Loving God
For the sake of your son
the Holy family lived as exiles in Egypt
Fills us with compassion for all who are forced to leave home
That we may truly serve you in them
until you call us home.
Through Jesus Christ our Lord
who lives and reigns with you and the Holy Spirit
One God forever and ever. Amen

Prayers of the people:
Let us pray
Let us pray for all persons who have been removed
from the land they home
We pray for all who were forcibly from their homes
during Apartheid, for those who through no fault
of their own were told they are not allowed to live
where they were. For those who were forbidden
from owning land because of unjust laws and
for those who were denied the right to live with
their loved ones. We pray for those who suffered
the inhumanity of having to carry a dompas in
their own country and for those banished to the
homelands

move to safety in foreign countries.
Bless, Lord, the homes of all refugees, migrants
and asylum seekers and bless those around them
with the gift of hospitality.
Lord in your mercy
Hear our prayer
We pray for all who are forced off the land by
natural events. For those who own land that can no
longer produce food, for victims of fire and flood
and the habitants of small island states.

Fill us, dear Lord with such. Love for each other
that we work tirelessly for peace and justice.

Give strength to all whose lives and livelihoods are
at risk and give them the assurance of your love.

Lord in your mercy
Hear our prayer

Lord in your mercy
Hear our prayer

We pray for economic migrants, for those forced to
leave home in order to make a living. For those who
feel their lives are in danger and feel compelled

We pray for your church throughout the world, that
it may be a home for the homeless, family for the
destitute and a symbol of unity in a broken world.
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Turn again our hearts, Lord, that we may love our
brothers and sisters as you love us.

Merciful father, accept these our prayers for the
sake your son, our Saviour Jesus Christ. Amen

Lord in your mercy
Hear our prayer

BIBLE STUDY
The focus for this week is those who were forced to leave the land for various reasons including politics,
violence, famine, land degradation and climate change. As we have discussed, the land is more than
just soil, the land has history and is a source of identity. Today we explore what is lost when people are
forced to leave the land.

Scripture
Read 1 Kings 21:1-16 in as many different versions/translations as available. What are the words or
phrases that stand out from this text as we reflect on being moved off the land?

Observation
•
•
•
•

Why does the king want this land?
Why does Naboth not want to give the King his land?
What does the queen do?
Why does she kill Naboth’s sons?

Application
•
•
•
•
•
•
•

Do you know of people who were forced to leave their land? Please share some of the stories.
Why did they have to leave?
Where did they go?
Who decided where they should go?
Did they lose anyhing in addition to losing the land?
What has happened to the land?
How could you respond as a congregation?

Prayer
Lord God, you call us into relationships with each other, and to be servants of each other. Where we need
to forgive, help us, where we need to be forgiven convict us. Help us to care for all who are landless and
are crying for land, that their cries may be heard and your provision be seen in their lives. Amen.
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WEEK 4

Land, Food and Justice
SERMON NOTES
Prepared by Revd. René August
The story of Joseph is one of the better known stories in scripture. It is told in Sunday Schools and
pulpits. Poetry classes and Broadway productions and yet, Joseph’s character and his actions still leave
us with many questions when we look at it through the lease of land and food justice.
The majority of the story, as it is told, revolves around the many trials and tests that Joseph has to
overcome to see his dreams come true. Over several chapters, we see the unfolding of God’s plan and
the actions of those, like Joseph, who dream of being rulers… with power and subjects. Granted, the
contexts and culture, this is not all that uncommon. I would like us to explore the details in the story from
the perspective of land and food and notice what happens to the people, what happens to the power and
ultimately, who benefits from the way power is exercised. Notice too how quickly, even those who are
filled with God’s Spirit, can create systems of oppression, slavery and commodification.
Let us look a little more closely to the story. Pharaoh had a dream that no one could interpret, until he
met Joseph. Read Genesis 41:15-16 and discuss what you think is going on in these two verses? What
is about to happen to the land and the food?
What do you understand by Genesis 41:28-32? Why do you think God allowed Pharaoh and Joseph to
know about this plan of pending famine and potential disaster. Think again about the land and the food,
and also think about the people. What do you think God wants to happen? or What is God’s will for the
people in this story? What is God’s will for land and food?
Look at Genesis 41:33-40. What do you think about the plan? Does their plan help achieve God’s plan,
as you understand it?
Read Genesis 41:41-43 and discuss what you think about God’s plan, Joseph’s dream and what happens
to food and land?
Who provided the food? Who provided interpretations of the dream? Who’s food in in the storehouses?
In Genesis 41:56, the story takes a turn for the worst. What does Joseph do with the food? Let’s think
about food in our cities… who provide the food? Who does the food belong to? What happens to the
world when we begin to commodify [put a price tag onto] things that belong to God, and come from
God?
The plot thickens… Read Genesis 47:13-17 what is happening here? What is happening to food? Who
gets to benefit from all that Joseph is doing? How does this help God’s plans?
As if it cannot get worse, read Genesis 47:18-20. Do you remember the dream? Do you remember who
Jospeh said was in charge? How do you make sense of the story now? Have you seen stories like this
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in South Africa? or Cape Town in the past few years?
The sobering words of verse 21 say “…and Joseph reduced the people to servitude, from one end of
Egypt to the other.” We know what God thinks about slavery! Joseph was sold into slavery and in turn,
he enslaved a nation. The power God gives him, is used not for provision, but for profit. What does that
say to you, when you think about this story? How might we think about land and food, in ways that
result in provision and not just profit? What systems are created when we think of food and land as
commodities for profit instead of gifts from God for us to steward?
As we continue on in this Lenten journey, how can we live more faithfully into God’s story of provision,
both in the Genesis story, and the gospel story?
What might we need to repent of as we think about food and land?
How might we renounce the systems of evil that tell us that food and land is for profit not provision?
What might food and land justice look like if we were to help make God’s dreams, for land and food,
come true?

OUR STORIES
My journey with plant-based food by Frank Molteno
I have been a slow learner all my life. Yet God, ever faithful and patient, stayed with me and slowly I
managed to ‘connect the dots’ below.

•
•
•
•
•
•
•
•
•

God’s justice is uncompromising yet loving and compassionate. It applies to all creatures and the
whole of creation.
From childhood I experienced great love, kindness, and understanding from particular animals in my
life.
God created all beings and we are all good and have intrinsic value in God’s sight (see Genesis 1).
God covenanted not just with Noah and his descendants but with all creatures (see Genesis 9:9-17).
God loves and provides all we need, including food – plant-based (see Genesis 1:29-30).
God gave us humans special responsibilities to nurture, care for and protect our fellow creatures and
God’s Earth (see Genesis 1:26 & 2:15).
Through the prophet Isaiah, God gave us a vision of His peaceable kingdom (see Isaiah 11: 6-9).
St Paul reveals God’s ultimate purpose to bring all creation together in Christ (see Ephesians 1:9-10).
The now dominant system of industrial agriculture and factory farming of animals can only be
described as systematic mass cruelty and is the antithesis of God’s justice – deadly to the Earth and
perhaps the ultimate reflection of humankind’s alienation from our humanity and from each other,
from our creator and from God’s creation.

In this context and with the above dots connected, a plant-based (vegan) lifestyle became the only
faithful way for me to live with my conscience, with my God and with my fellow creatures.
Thinking about what we eat by Revd. Grant Damoes
Since I have stopped being active in sport which seems like ages by now but only about 15 years
ago, I allowed myself to fall into the trap of being busy in responding or reacting to situations and
individual’s needs. Maybe at times that in itself was a need of self-affirming, but during this time I have
not necessarily have had health scares but guess have tried the quick fixes from the latest fads in weight
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loss. Yet I know what to do and how to do it, the struggle many times is really just the doing. One of the
moments for me, of which there are many, has been watching documentary ‘What the Health’……which
highlights the American and European farming industry in the light of inhumane animal practices from
birth to death to the table within the food industry as well as the shift towards for many Veganism. It
got me thinking, again, the trust we place on those who through policies should ensure that we receive
nutrient filled foods to sustain us knowing that food can heal as much as it can harm. I have always
thought, as the world grows, I’m sure there cannot be so much animals to slaughter for our everyday
need, let alone braai day. There must be in the mass manufacturing process a loss of what we need for
everyday living, and so I guess therefore we need more vitamin supplements which in turn continues to
grow the pharmaceutical industry.
At the end of the day, I have to decide to take control of my life through what I eat yet we also know that
the simple things in life that was freely available from the trees in our backyards cost an arm and a leg
in the shops today. Those who are poor have to rely on the corn-sugarfilled food items to sustain them
which in turn begins to eat away at our health. We need to continue to educate ourselves and children
and again take control in growing our own vegetables and be less dependant on meat to sustain us. I’m
not a vegan or vegetarian even though the thought has crossed my mind many times, I will still enjoy a
chop and wors when you invite me for a braai.
For those who are interested, there is the Daniel Fast which can be done in Lent.
https://ultimatedanielfast.com/ultimate-daniel-fast-food-guidelines/

LITURGICAL MATERIAL
Genesis 47:13-26 – The famine in Egypt
Psalm 126 – The promise of a joyful harvest
Acts 6:1-7 – The church responds to the widows not being adequately fed
Mark 4:26-32 – The Kingdom of God is compared to the sowing of seed
Collect:
Lord God
Your Son is the bread of life and living water
May we so feed on him
that we never again hunger or thirst.
Through Jesus Christ our Lord
who lives and reigns with you and the Holy Spirit
One God forever and ever. Amen

Prayers of the people:
Let us pray for those who hunger in this land:
whose only kitchen is a soup kitchen,
whose only food is what others don’t want,
whose diet depends on luck, not planning.
[Silence]

and eradicate from our politics and private lives
the apathy to hunger that comes from overeating.

Lord, feed your people,
using our skills and conscience,

Let us pray for the hungry in other lands,
where economies burdened by debt

Let us pray for the hungry and the fed.
Lord have mercy.

21

cannot respond to human need,
or where fields are farmed, for our benefit,
by low-waged workers courted by starvation.
[Silence]
Lord, feed your people,
even if rulers must cancel debt
and shareholders lose profit,
or diners restrict their choice
in order that all may be nourished.
Let us pray for the hungry and the fed.
Lord have mercy.

who document inequalities,
who demonstrate against tyranny,
distinguish between need and greed,
and are sometimes misrepresented or persecuted
in the process.
[Silence]
May their labour not be in vain
and may we be counted in their number.
Let us pray for the hungry and the fed.
Lord have mercy.
Merciful father, accept these our prayers for the
sake your son, our Saviour Jesus Christ. Amen

Let us pray for the hungry for justice,

BIBLE STUDY
The focus for this week is on food and justice. God gifts the land to us so that food may be produced,
food that nourishes and sustains us. Today we think about the food we eat; where it comes from, how
it is grown and what we gain from it.

Scripture
Read Genesis 47:13-26 in as many different versions/translations as available. What are the words or
phrases that stand out from this text as we reflect on food and jutstice?

Observation
•
•
•

Why was Joseph the only one who had food?
How did Joseph treat those who did not have food?
How was the famine used for the benefit of Joseph and Pharaoh?

Application
•
•
•
•
•
•
•
•

Who are the people today who do not have food?
How should we respond?
How do we respond?
How does the food we eat today compare to the food we used to eat?
Where does our food come from?
Who are the people who produce our food?
How do the people who produce our food live?
How can you respond as a congregation?

Prayer
Lord God you provide food for your people, enough that all should be fed. Give us grace to share
generously with those who are hungry and empower us to work for an end to hunger. Make us mindful
also of those who work the land and may we care for their rights and their wellbeing. Amen.
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WEEK 5

Land Restitution
SERMON NOTES
Prepared by Revd. Isaias Chachine
The present reflection contends that different theories of land as a social justice issue in Christian Ethics
may be combined with different theories of justice. Against this background, the reflection discusses
what justice might mean as a normative criterion in the land debate aimed at restoring human dignity,
consolidation of democracy, and nation building in South Africa. I contend that the land debate cannot
be divorced from the pursuit of justice as redress and correction of past wrongs so as to strengthen the
project of reconciliation, the values of democracy and the rule of law. It follows John De Gruchy’s thesis
that ‘the sorry tale of failed political orders in Africa, particularly Southern Africa, since independence,
indicates that systems of government, whether liberal democratic, socialist, or Marxist-Leninist, foisted on
the people of Africa, cannot be expected to work. Democracy must grow from within in ways appropriate
to Africa and each nation’s history and political tradition.’ Following De Gruchy, to view land only as a
tool subject to human manipulation and use denies the very land the right to dignity as conceived in
the African context. In Africa land is part of one’s identity, one’s humanity is defined in terms of one’s
geographical location and association to land. If one is called to say what he or she is, one would point
to the land in which he or she belongs. The view that sees land in terms of its profit is alienating, wrong,
and mistaken. It does not take into account the African moral experience. Discussions on land should
include African environmental values and public policy as conceived in the African moral experience.
Iris Marion Young, in her appealing work, Justice and Politics of Difference, hails De Gruchy’s position
when arguing that ‘when making a moral position we are always captives of our own social context, to
understand what justice means we need to take into account the perspective of the oppressed and their
sad stories of injustice.’ So the land debate in South Africa should include how Africans see the question
of land and their concept of agriculture and profit.
But how can the demand of the Gospel fit in? For Luke, divine justice is restorative. In Luke 4:16-21,
we learn that the core of Christian discipleship is to be found in the prophetic call for freedom and
justice. Hence, the gospel demands that justice be understood in terms of restoration. However, for De
Gruchy restorative or covenantal justice cannot be, by no means, the only even dominant understanding
of what justice implies. But if one seeks to restore the power relations that have been broken by
human rights abuse, that we really lay the necessary foundations for preventing further abuses and
enabling healing, restorative justice is inevitable. This implies a system of justice based on human rights,
the administration of which benefits all sectors of society and inculcates respect for the rule of law,
not least by holding accountable those who violate human rights. For De Gruchy, any society that
seriously regards justice as a central social component, and especially the restoration of justice within
the context of national reconciliation, should consider the voice of the victims of injustice as primary
and refuse to allow that voice to be silenced. The restoring of justice and then reconciliation is above all
inseparable from question of land distribution and property rights. Even though, the distribution of land
and wealth may not be easy to achieve after a lengthy period of colonialism and apartheid, it is worthy
taking step which may have far reaching consequences for healing and reconciliation. For De Gruchy,
covenanting for the restoration of justice is a commitment to share and therefore, a way of building a
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moral community. Without the development of a sense of co-responsibility for the human situation,
political liberty and democratic freedom are impossible. While it is impossible to redress all wrongs that
have been perpetrated against the victims of colonial injustice and apartheid, compensation means that
concrete steps must be taken which will lead to a more equitable and just society. But to achieve all
this at hand is not wholly possible without the transformation of the individual; even to do so will require
further stapes which may also differ from context to context and from individual to individual. All in all,
in De Gruchy’s view, the liberation of the privileged is essential for the liberation of the oppressed, an
axiom with global, regional, and local repercussions. But, equally so, in Luke 6:17-26, we are reminded
that the demand of the gospel insists that the liberation of the privileged cannot happen automatically
without the assistance of those who were victims; without their willingness to embrace and forgive.

OUR STORIES
My Home coming by Marlene Cozett
“I will repay you for the years that the locusts have eaten” Joel 2:25
One of the things that affected us grossly growing up in the former S A dispensation was the Group
Areas Act. This act affected us in the 1970’s when just 7 months before the home we were living
in, was due to become the ownership of my parents after a lease agreement for 30 years, so seven
months before that property was due to become that of my parents and other occupants in the area,
we were forcibly removed to Lavender Hill. I watched my stepdad’s spirit crushed, now having to live in
a flat where he could not even have a garden amongst other things. In Steurhof we knew community
living, safety, caring neighbours everyone was your family. Our homes were taken from us and given to
indigent people of another race group. Moving to Lavender Hill we were all scattered because other
displaced people also moved there. It was a huge adjustment. This didn’t stop my mom from doing what
she was used. She and others went door knocking to find Anglicans and so the Eucharist was celebrated
in our lounge by a visiting priest and years later St Mark’s Church was established.
In 1997, an advert in the local newspaper Indicated that previous residents of Steurhof could apply to
Land claims to move back. The then white community were dying out. My parents felt that they were
settled because they made their home in Lavender Hill where my mother and others were very involved
in the Church and the community. I was then given my step dad’s claim. In 2004, 7 years after applying
I got a house in Steurhof to rent, I was so thankful to God for providing my son and me a roof over
our heads because up to then we were moving from place to place. In 2012 all claimants signed the
necessary paperwork to be granted ownership of our homes. In 2016, 19 years after the first applications
were made we received our title deeds and it meant we could make the then over 60 year old building
our homes. God kept His promise, most former residents had passed on since moving back. Our present
community consists mostly of elderly, unemployed, indigent people, drugs and alcohol is a scourge. But
we are a safe community with mostly domestic disturbances, and almost zero crime and no gangsterism
For me, the Lord has repaid the years that the locusts have eaten. I am safe, at peace and enjoying my
retirement years in my lovely home.
Managing the land restitution process by Mrs Jane Mzongwana
My name is Jane Mzongwana, also known as “Mandobe” by many people from Gugulethu. I started
working in the land restitution programme, since the start of the new government after the 1994 elections.
I was one of the officials tasked with working alongside the government in assisting our people with
compensation for the land that was taken from them due to forced removals during the apartheid
government. My area of responsibility was to assist the people from the Kensington area, since I was
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also staying in the same community before the forced removals. So this was an area that I was familiar
with, and when people were looking to identify their historical homes, it would be easy for me to go back
to the area with them to assist them to look for the plot on which their original home stood. There are
also other people who came to me for assistance who were not just from Kensington, they were from
areas such as Retreat, District Six and Plumstead; and I would gladly assist them.
We were able to help many people in the restitution programme because many people had been
compensated with money by the government for the land that was taken away from them, even though
even at present we still have people who have not yet been assisted and are still in the system waiting to
be compensated. This is the reason why the government has at the moment closed any new applications
to the programme until the people currently in the system are assisted.
There are other people, particularly some people who were displaced from the Plumstead area for whom
houses were built as this was another way in which some people were compensated for their loss.
Many people were so grateful for having been assisted for the compensations even though they did
confess that it would never take away the pain of the experience of having their historical homes taken
away from them, especially when they recall the cruel manner in which some of the removals were done
which left the families traumatised and devastated. We continue to assist many people, as we receive
more people who come with new information about their families living in the areas of the past, though
we still wait for the government to let us know when it will be open again for further applications.

LITURGICAL MATERIAL
Ezra 1:1-11 – God restores the remnant of Israelites and stirs the hearts of their captors
Psalm 124 – Through the hardship God remained in control
Philemon 8-22 – Paul’s request for the acceptance of a former slave as an equal
John 14:1-7 – Jesus is going home to prepare a place for us
Collect:
Creator God
You gave your people the gift of the promised land for their posession
Hear the prayers of all who cry for land
And let your justice reign
Through Jesus Christ our Lord
who lives and reigns with you and the Holy Spirit
One God forever and ever. Amen
Prayers of the people:
Let us pray
Lord God, for many in our society land justice feels
like a mountain to climb. Many have started the
process of land reform and are yet to see the fruits
of their endeavours. Many are losing hope and
some are dying without returning to the land they
long for.

We pray for our government and for all who are
involved in the land reform process. Give them the
gift of discernment as they verify claims, grace as
they respond to applications and strength for the
long road. We pray for all who are participating in the
upcoming elections that they may be responsable
in seeking resolutions.
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We pray for your church and the role that we are
to play. Give us boldness to enter the debates and
courage to do what is right.

for their needs that they too may proclaim your
goodness.

We pray for those who feel that they stand to lose
through this process. Hear also their cries and may
your peace and justice rule in all our hearts.

As we journey towards Easter renew in us a sense
of hope, that as you have brought your son back
from the dead, so may you also restore our country
and blow new life into us.

We pray for the many who are landless, provide

Amen.

BIBLE STUDY
The focus for this final week is on land and restitution. Having discussed issues of land throughout Lent,
today we ask what are some of the issues that need to be considered in response to the debates on
land?

Scripture
Read Philemon 8-22 in as many different versions/translations as available. What are the words or phrases
that stand out from this text as we reflect on restitution?

Observation
•
•
•
•

Why does Paul write this letter?
What message is Paul trying to convey?
What is happened in the life of Onesimus?
What does Paul request of Philemon?

Application
•
•
•
•
•

Who are the people who need restitution?
What needs to be restored?
How best can this be achieved?
What should the role of the church be in land restitution?
How could you respond as a congregation?

Prayer
Lord God thank you for this period of Lent and for this study that we were able to participate in. We pray
for all in our society who are in need of restitution and for your grace as we seek to meet their needs.
We pray for wisdom and strength to do what is required of us. Amen.
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Climate Justice and Food Sovereignty Now!
Oh! Oh! Nature mourns, Humanity perishes!
Why? Seasons have changed
Now unpredictable and unreliable!
Hotter, drier and shorter!
Winds and storms harsher and destructive
Mother Earth mourns, the land is barren.
Women, men and children, plants and animals
perish!
Capitalist industrial agriculture, what have you done?
Everywhere, Mother Earth crumbles
As toxics and harmful GMO seeds swell her belly.
Heavy machines trample her belly
Their dark plumes polluting the sky,
A new baby, Climate Change, is conceived and born!
Oh! What is all this?
Ecological niches shrink
Biodiversity fast disappears
Greater uncertainty hovers everywhere
Heightened risks for us the food producers
Traditional agriculture knowledge is fast eroding
What and who shall save us?
Climate change knows no peace,
Hungers for only for destruction!
Greed for profits feed him!
Extreme, extreme, extreme weather phenomena,
his fruits!
Environmental and humanitarian disasters!
Floods, droughts, landslides, diseases!
Humanity cries: No Food!
Nature cries: Inhabitable! Inhabitable!
Is there a remedy?
Yes but we hear only false solutions!

Free Markets, REDD, Climate Smart agriculture,
Green economy, Agrofuels, Carbon trading, land
grabbing, more industrial farming,
Massive use of herbicides, inorganic fertilizers and
More GMOs!
Oh Lord! All to grow climate change! Why?
Profits! Profits! More profits! cries Capitalism, his
father!
But hope looms in the horizon
Food sovereignty, our hope!
Comes to restore social justice to humanity,
Ecological sustainability to nature
Biodiversity and cultural diversity to all peoples of
Mother Earth!
Arise ye peoples, women and men, the landless,
peasants, indigenous farmers, forest and fisherfolks,
Let your hope be heard in all the corners of the
earth!
Climate Justice and Food
Sovereignty Now!
Globalise the Struggle, Globalise Hope!
Viva La Via Campesina, Viva
A poem by Elizabeth Mpofu, the General Coordinator
of Via Campesina.
Elizabeth is also the Chairperson of Zimbabwe
Smallholder Organic Farmers Forum (ZIMSOFF) and
this poem first appeared on ZIMSOFF’s Facebook
page.
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